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LET TAY 
T0 
The Rev. Dr. TUCKER, 


Dean of GLOCESTER. 


REVEREND SIR, 


OU and I are agreed, as all Pro- 
teſtants are, that the Scripture is 
the only rule of Chriſtian Faith ; 
| and, methinks, it is hard to deny 
what appears to many at the firft thought 
of it, namely, that it is the only Teſt of 
Sacred Truth revealed from Heaven. This 
| B ſeems 


(+ 3 


ſeems a neceſſary conſequence of the other, 
For it appears needleſs, abſurd, and even 


impious, to have recourſe to any other teſt, 


after having acknowledged the ſcripture to 

be the only rule of chriſtian belief, For 
that is uſing that as a rule which cannot, 
by your conceſſion, be any rule at all: and 
if any teſt of ſacred revealed truth, but the 
ſcripture, is thought needful, it muſt be 
becauſe the ſcripture is thought imper- 
fe, and inſufficient to inſtruct us in reli- 
gion. How reaſonable, how pious, and how 
conſiſtent this ſuppoſition is, let every one 
judge. 


There is, it is granted, a ſacred book; 
delivering, by inſpiration from God, doc- 
trines ſufficient to anfwer all the purpoſes of 
religious inſtruction. The neceſſary con- 
ſequence of which is, that he who believes 
theſe doctrines, believes enough of religion. 
Is it not then a monſtrous and impious 
abſurdity to add to them doctrines delivered 
by mere men ? and infiſt upon theſe doc- 
trines as neceſlary to be received in any cir- 

| cumſtance 


Es 5 | 
cumſtance of life, or as a qualification for 
any office in a chriſtian church? I will 
ſuppoſe that of a preacher, Is ſuch a one 
to be better qualified to preach by adhering 
to human, than to divine doctrines, or ar- 
ticles? Call them what you will. Will 
any one tell me ſo in good earneſt ? No. 
Why then this zeal for human articles of 
religion, when we have divine inſtruc- 
tions, full and complete, to qualify us for 
heaven ? 1 | 


Surely, to inſiſt upon our aſſent to hu- 
man doctrines, is to depreciate the Scrip- 
ture, and ſuppoſe it imperfect. 


But you ſuppoſe the church of England 
will fall if ſubſcriptions to human doc- 
trines are not required; and therefore en- 
title your letter, An Apology for the preſent 
Church of England, as by law eſtabliſhed.” 
If the being of the church of England de- 
pends upon human doctrines, and not en- 
tirely upon ſcripture doctrines, it is high 
time ſhe was fallen never to riſe again. 

: 0. But 


„ 
But let us hear what 8 
| {criptions, 1 TJ 


You thave felefied: two Poſtuiate- to bei 
gin your Letter, which you DN. _ bes 
lieve will not be nn £1 


Your firlt is, * That e muſt 
ce have ſome common .center of Unity, and 
«< be governed by ſome rule either ex- 
e preſſed, or implied, written, or traditio- 
r 


— 


And the ſecond, That thoſe perſons, 
te who are admitted members of ſuch. ſo» 
e cieties, and more eſpecially thoſe who 
er propoſe themſelves to be candidates for 
te offices, and honourable diſtinctions in the 
te fame, are to be ſuppoſed to approve of 
te this rule in the main, and this center of 
union, whatever it may happen to be.” 


From both which poſtulata you are led 
to infer, © That the more important the 
* ends and uſes. of any, ſociety are ſuppoſed 

« to 


623 
10 o be, the ſooner, generally ſpeaking, 
« will ſuch. an inſtitution arrive at an ac- 
te quiſition of temporal poſſeſſions, becauſe 
te divers perſons, either in their life- time, 
« or at their deceaſe, will think it expe- 
cc dient, out of a principle of zeal, of emu- 
&* lation, or perhaps from leſs laudable mo- 
ce tives, to ſubſcribe ſums of money, or to 
* giye lands, or leave legacies for the ſup- 
e port and encouragernient of ſuch im- 
t portant, inſtitution,” . You add, Nor 


« 18 it in the. power of the civil magiſtrate, 


ce even when. he diſapproves of theſe bene 


_ © factions, totally to prevent them.” But 


J ſhall not diſpute the reaſonableneſs of a 
man's diſpoſing of his property as he pleaſeth. 
What I maintain is, that the ſcripture is 
the only teſt of chriſtian doctrine; and 
therefore it is both abſurd and impious to 
offer any other teſt of it. 5 


You own the doctrine 4 ſcripture is di- 
vinely inſpired; and, I believe, will hardly 
deny that it is cemplete, and ſufficient to 
teach us the will of God. Will you then 

; | aſſert, 
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aſſert, that it wants mending by human wi- 
dom ? Surely no. But then how can we 
poſſibly need the aſſiſtance of ſuch wiſdom 
to mend it, or ſupply its defects? Or, for 
what other reaſon ſhould ſuch doctrines be 
eſtabliſned, and required as teſts of ortho- 
doxy, or true N 


T ſhall ever, I TRI be ſufficiently in 


my ſenſes, and enough acquainted with the 
religion I profeſs, to take my chriſtian or- 
thodoxy from ſcripture only,;- and deſpiſe 
and abhor-all pretences of orthodoxy not 
taken from ' thence, the authority of all 
creeds and articles, to determine any chrif- 
tian truth, 


The ſuppoſition that the civil magiſtrate 
© ought to be devoid of all religious ſen- 
<* timents,” is entirely your own. Name 
me a {ect that ſuppoſes any ſuch thing. 


« All ſocieties,” you ſay, © muſt have 
& ſome common center of union, and muſt 


„be governed by ſome rule, either ex- 
« preſſed 


name 
ment. 


% & 


SP 
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te preſſed or implied, written or traditio- 
« nary.” This is your firft poſtulatum. And 
you ſay, in conſequence of this, we © muſt 
« likewiſe admit of creeds, articles, and 
ce ſubſcriptions, under ſome ſhape or other, 
« or of ſomething equivalent to them; 
« for theſe are nothing elſe but ſo many 
ce rules of conduct, and centers of union.” 


I cannot imagine why we muſt have 
creeds, articles, and ſubſcriptions, or ſome- 
thing equivalent to them, unleſs you will 
allow the words of ſcripture to be equi- 


valent to human creeds,. articles, and ſub- 


ſcriptions, which, methinks, is no great 
thing to grant in favour of ſcripture. I 
cannot forbear thinking the words of ſcrip- 
ture infinitely more than equivalent to any 
or all theſe. The inſiſting upon an aſſent 


to them is the very thing our Saviour him 


ſelf condemns in a quotation from Ifaiah, 
namely, Teaching for dofirines the command- 
ments of men, 
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He that believes the ſcripture, believes 
enough: nor can any opinions or doctrines 
of men add any authority to a ſeripture 
doctrine. It is therefore needleſs, abſurd, 
and even impious, to demand an affent to 
human opinions and doctrines otherwiſe 
than as they are proved to the ſatisfaction 
of thoſe to whom they are propofed. It 
is uſurping the authority of God himſelf, 
who alone has a right to demand our aſſent 
to what he dictates, either immediately, or 
mediately by ſome inſpired perſon. 


Will you fay, the ſcripture is not a ſuffi- 
cient rule or bond of connection to any ſo- 
ciety ; or that it is not ſtrong enough 
without the help of human 1 2 or in- 
ventions # 


What faith St. Paul with regard to the 


doctrines of the Jews and Heathens ? The 


Jews require a fign, and the Greeks ſetk 
after wiſdom-: but we preach Chriſt crucified, 
unto the Jews a frumbli "8 block, and unto 
the 


nes 


6 


the Greeks  foohſhneſs ; but unto them that are 


called, both Jets and Greeks, Chriſt the power 


of God, and ihe wiſdom of God: Becauſe 


the fooliſhneſs of God is wiſer than men and 


the weakneſs of God is ſtronger than men. 


r Cor. E $2, 2:24, Ss #0 


The apoſtle, we find, was content with 
the doctrine of Chriſt : nor had he the 
leaſt ſuſpicion of its needing the opinions 


or determinations of men to add to its 


ſtrength or authority. 


You ſuppoſe, p. 15, a deſign to form 
a chureh, or religious ſociety, on the prin- 
ciples of natural religion only: and aſk, 
what human creed, or what ſyſtem of faith, 
the perſon you write to would with to adopt 
on that occaſion ? You add, To ſay that 
every perſon, who was to teach, or pre- 
*«.ſide in that aſſembly, ſhould engage, zo 
“teach nothing but what appeared to him 
« fo be true, and agreeable to right Reaſon, 
< 1s nothing to the purpoſe: for all the 
*« different ſets that ever were, or ever 
6 _ 
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e will be in the world, might equally 


te become the members, and ſome of them 
te the paſtors of ſuch a comprehenſive, la- 
* titudinarian church, Nay, there is no- 
&« thing in the terms of this engagement, 
ce which could exclude even an Atheiſt 
& from inculcating his atheiſtical doctrines 
© publickly in this religious aſſembly. For 
« eyen he could ſubſcribe to the terms that 
cc "Were required, as unfeignedly as the reſt, 
« viz, That he would teach nothing but 
“ what appeared to him to be true, and 
« agreeable to right reaſon,” _ 


Suppoſe an atheiſt (which is not likely, 
and I believe there are very few, if any 
ſuch perſons) ſuppoſe, I fay, an atheiſt to 
deliver his doctrines in ſuch an aſſembly, 
he would ſoon be confuted and expoſed, 
and conſequently diſcouraged, by one or 
other ſenſible member of ſuch a ſociety, 
as would any maintainer of manifeſt abſur- 
dity. Or, if ſuch a one, after being evi- 
dently confuted, and having nothing new 
to ſay, ſhould perſiſt, and inculcate his 

; nonſenſe, 


: ( Ig ) 


nonſenſe, he would offend againſt good 
manners, as well as common ſenſe, and 
therefore, if not to be ſilenced by a decent 
and civil remonſtrance, be fairly and rea- 
ſonably turned out of any aſſembly in which 


he ſhould he thus impertinent : and this 


might be done without the help of either 


creed or ſyſtem. 


In natural religion, if any one teaches 
what he cannot prove, he is not likely to 
have many to teach. All inſtruction in 
that muſt depend upon evidence; and it 


would be very abſurd to demand any one's 


aſſent to what you do not prove. to his fas 
tisfaction. 1 


And where there is ſufficient proof, no 


creed can be needful, or operate at all, to 


make it ſtronger; and , where proof is 
wanting a creed cannot but be ridiculous. 
Nor am I ſenſible of what uſe à creed 


ever was, or can be, unleſs to employ our 


minds upon ſerious ſubjects, and put us in 
mind of what we are already fully con- 
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64 Y 
vinced of. It can prove nothing; it can 
confirm no truth; and I think, hiſtory 


abundantly ſhews that creeds have done 
more harm than good. 


When you come to confider the caſe of 
the goſpel, you aſk” thus, What is there 
ce in the whole ſyſtem of revelation, that 
ee either forbids or diſcountenances the uſe 
6 of creeds, and confeſſions of faith ? Nay, 
* how comes it to paſs, that that method 
* for the prevention of error, which is ſo 
85 plainly a a auty, according to the beſt light 
«or nature, is converted into a crime, if 
125 practiſed under the diſpenſation of the 
“ goſpel? 


And pray, Sir, ſhew me how it is poſ- 


ſible for a creed, or all the creeds in the 


world, to prevent error; or that any error 
was cver prevented by a creed or creeds, 
er eris mili nagnus Apollo. Oan mere 


confeſſions, mere declarations, prove any 


thing, or convince either the Knowing or 
the ignorant NVC 


: You 
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Vou fay, © The commands of ſcripture 
e plainly refer to ſome certain compen- 
ec dium of the goſpel, that is, to ſome par- 
ce ticular creed, or confeſſion of faith, what- 
© ever it was, which was once delivered to 
ce the ſaints, For evident it is, that when 
« faint Jude uſed theſe words, the faith 
&* delivered to the ſaints, he could not poſ- 
« fibly mean the goſpel at large, or all the 
© books of the New Teſtament.” And muſt 
it therefore follow that he cannot but mean 
ſome creed? Why: cannot he mean what 
is commonly called the faith in the New 
Teſtament, namely, the chriſtian religion? 
This may be called the form of found words 


which Timothy had beard of Paul, [2 Tini. 


i. 13.] as well as the faith which was once 


delivered unto the faints, for which Jude re- 


quired chriſtians to / contend: earneſtly, v. 3. 
But ſuppoſe the apoſtles Paul and Jude 
referred to ſome compendium of the goſpel, 
which you call a creed, or confeſſion of 
faith, This compendium was truly apoſto- 
| lical 


(16 ) 
lical and divinely inſpired. None of the 
apoſtles ſay, you ſhould give a ſolemn aſ- 
ſent, or ſubſcribe, to any mere human doc. 
trine or opinion: the doing which can be 


of no real ule. in religion, nor in true 


policy. 


You thus deliver an objection of him 
to whom you write, p- 23. But creeds,” 
you fay, - © eſpecially modern creeds, are 
« compoſed by fallible men, whereas the 
« ſcriptures are the words of the infallible 
«© God,” You anſwer, © Granted :; but 
* the original ſcriptures themſelves were 
ff tranſcribed by ancient copyiſts; and they 
*© are now printed by * and fallible 
hy FAY | | 


* will you ſay in good earneſt, that 
theſe caſes are parallel, or not widely dif- 
ferent? If yqu ſay, they are parallel, you 
profeſs as great a regard to human opinions, 
as to the ſcriptures. If they are not pa- 


_ your anſwer is of. no force. What- 
ever 


eve 
aut 


un! 


| 5 
ever ſignification it has, tends to leſſen the 
authority of ſcripture, and repreſents the 
meaning of it as doubtful and precarious. 


You aſk thus, p. 24. © Is the creed, or 
« confeſſion of faith, to which you object, 
te becauſe compoſed by fallible men; (what- 
© ever it be) — is it true, or falſe in it- 
<« ſelf?” and you add, © If it be true, it 
«© contains a ſcripture meaning, upon a ſup- 
“ poſition, that the ſcriptures are the truth 
© of God; = though perhaps the very 
« identical phraſes are not to be found in 
« ſcripture. But on the other hand, if you 
te can prove it to be falſe, and contrary to 
« ſcripture z — what need of further con- 
ec troverly ? For we are both agreed, that 
ce a falſe, or an unſcriptural creed is not to 


« be defended.” 


If your creed be true and has a ſcriptu- 
ral meaning, your creed cannot but be need- 
leſs, becauſe the words of ſcripture would 
do at leaſt as well as any words uſed by 
uninſpired perſons. And it is no decent 

regard 
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regard paid to the ſcripture, to ſubſtitute 
the words of fallible men in the room of 
hoſe contained in the ſacred writings. This 
:1-ceflarily ſuppoſes ſome deficiency in the 
words of ſcripture: which is not a very 
pious ſuppoſition ; and would rather become 
a profeſt unbeliever, than one who calls 
himſelf an orthodox chriſtian. And you 
and I are agreed, that a falſe, or an unſcrip- 
tural creed, is not to be defended, 


You proceed thus, p. 23. But creeds,” 
you ſay, © eſpecially modern creeds, are com- 
ce poſed by fallible men; whereas the ſcrip- 
teures are the words of the infallible God. 
« — Granted: But the original ſcriptures 
&« themſekves were tranſcribed by ancient fal- 
ce [ible copyiſts; and they are now printed by 
e modern and fallible printers. They were 
« likewiſe tranſlated by modern and fallible 
* tranſlators : this tranſlation was enjoined 
ce to be publickly uſed by a modern and fal- 
e lible authority; and the ſeveral copies of it 
now in uſe were printed by a ſet of printers 
e flill more modern, and not one jot more in- 


« fallible 


{c1 
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« fallible. So that if fallibility alone ( for 
&« we are not here diſcuſſing the different de- 
« orees of fallibility,” (an expreſſion I 
do not underſtand) * 7s which different caſes 
« may be ſubjett) ; but if mere fallibility, or, 
&« if you pleaſe, if the bare poſſibility of 
«© making a miſtake, zs to be deemed a ſuffi 
ce cient reaſon for rejetting the uſe of creeds ; 
© it wwill then neceſſarily follow, that both the 
e criginal Greek and Hebrew ſcriptures, 
* and the ſeveral tranſlations of them, muft 
r be rejected likewiſe. And the oljection will 
e never ceaſe till it hath ended in univerſal 
* ſcepticiſm on one extreme, or an infallible 
Pope on the other. 


But . is there no difference between tran- 
ſcribing, printing, or tranſlating a book, and 
compoſing one? And will you ſay, a tran- 
ſcribed or printed book of the ſcripture is 
upon a level with a mere human compoſi- 
tion? I do not at all ſuſpect this to be your 
meaning: but if it is not, how can it follow 


that both the original Greek and Hebrew 


{criptures, and the ſeveral tranſlations of 


D them, 
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them, muſt be rejected, if we reject human | 


creeds becauſe men are fallible ? 


It is impoſſible that the mere blundery 
of copyiſts or printers, or of both theſe 
ſorts of men, can fo hide the meaning of 
a book, that the reader cannot find it out 
in general, though ſome paſſages may be 
obſcured by them, perhaps ſo "obſcured as 
to be unintelligible. 


It is agreed by Proteſtants, and allowed 
by ſome Papiſts, that every doctrine neceſ- 
fary to ſalvation is plain in the ſcripture to 
the meaneſt underſtanding; and if fs, 
what need can we have of any human au- 
thority to inforce religious doctrines? The 
plain rules of life laid down in ſcripture, 
and the motives there urged to a good life, 
may be, and are happily inculcated by 


learned and good divines. And I can- 


not forbear thinking, that ſuch are more 
likely to ſucceed in perſuading men to live 
well, by urging the authority of God, 
than that of men, and quoting ſcripture, 


than 


(Ca) 


1 than quoting. * of the a Fa 
ticles, 1 00 

89 As for the clergy's preaching doctrines 

fe different from thoſe of one another, - which 

of is urged as a conſequence of not obliging 


them to ſubſcribe to thoſe articles; have 
not they preached different doctrines at all 
times, and in all places? 1 do not mean 
that they haye contradicted one another in 
eſſential, or very important points. But we 
know, many men, many minds, and that no 
two people think exactly alike, but that we 
widely differ from one another in our opi- 
nions on every ſubject upon which it is 
poſlible to differ. And yet our wiſe fore- 
fathers required men to be of one opinion ; 
and eſtabliſhed our thirty-nine articles, for 
aviding of diverſities of opinions, and for 
| the eflabliſhing of conſent concerning Irue re- 
gion: [title to the articles] that is, for do- 
ing what eyery body knows cannot be 
done, 
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And will any one tell me that any per- 
ſon but a predeſtinarian can either at the 
firſt reading, or after mature deliberation, 
aſſent without heſitation or ſcruple to theſe 


| fame articles? Compare. them with the 


ſcripture, and obſerve the infinite difference, 
Many of theſe cannot but ſhock an unpre- 
judiced perſon at the firſt view; nor do I 
doubt they would ſhock you if you were 
not uſed to them, and they did not bear 
the pleaſing name of articles of the church 
of England. I believe, you as well as others, 


would be greatly diſguſted on hearing many 


propoſitions delivered from the pulpit in 
terms of your favourite articles. I do not 
find that they are often quoted by our di- 
vines, however ſtrictly orthodox in the doc- 
trines of men, and ready to join them with 
the doctrines of God, if not to give them 
the preference, as more intelligible, 


In article the 18th, it is declared, that 

« Holy Scripture containeth all things ne- 
te ceſſary to ſalvation: fo that whatſoever 
5 1s not read therein, nor may be proved 
e thereby, 


( 23. ) 

« thereby, is not to be required of any 
« man, that it ſhould be believed as an 
« article of the faith, or be thought re- 
« quiſite or neceſſary to ſalvation. In the 
« name of the holy ſcripture, we do un- 
« derſtand thoſe canonical books of the 
ce Old and New Teſtament, of whoſe au- 
« thority was never any doubt in the 
church.“ 


And, that there may be no miſtake of 
the ſenſe and meaning of this declaration, 
all the books of the Old Teſtament are 
named, as they are found in the bible. 
And it is added, All the books of the 
« New Teſtament, as they are commonly 


* received, we do receive, and account 
<« them canonical.” | 


This, I think, every chriſtian would 
readily ſubſcribe to. And could any ſtran- 
ger, who did not know, that the clergy 
and many others, are required to ſubſcribe 
to thirty-eight articles more, ſuſpect any 
ſuch thing; or think it at all confiſtent with 
this declaration ? | 


It 


( as Y 


It is ſomewhat ſtrange that it ſhould be 
apprehended, that the requiring no ſub. 


icription to human doctrines ſhould deſtroy, 
or at all hurt the church of England. I; 
reformation and deſtruction the ſame thing? 
or can reformation do any harm? 


It is no credit to the church of England 
to ſuppoſe, that requiring no ſubſcription 
to any thing but the bible, will hurt it; 
and ſeems to inſinuate that ſomething not 


to be found in the bible, is neceſſary to 


maintain it. Let any one that will, under- 
take to defend all the articles ſo much 
pleaded for, in their moſt obvious meaning; 
if ſome of them have any meaning at all. 


Nor can I think there will be that diſ- 


turbance, which ſome ſeem to apprehend, 
if they are entirely removed. 


They have been long complained of by 
men of the beſt underſtanding, and the 
greateſt integrity. And methinks, he doth 
not ſhow a ſufficient regard to the ſcrip- 

7 ture, 


ub. 


0 1 
ture, who thinks it not a ſufficient teſt 'of 
true 1 igion. And thus every one muſt 
think who believes any other teſt needful 
on any account. Suppoſe the queſtion was 


| fairly aſked thus, Do you believe the ſcrip- 


ture a ſufficient teſt of ſacred truth, or not? 
It is ſomewhat difficult to ſuppoſe a pious 
chriſtian to anſwer, No. But, Why thould 
ſuch a one be aſhamed to give that anſwer, 


© if there be no impiety, nor abſurdity in it ? 
= But one would think a. chriſtian muſt ſee 


both at the firſt view of it, Let this plain 
queſtion be aſked, and fairly anſwered, and 


then contend for any other teſt of ortho- 


doxy if you can. 


If the wickedneſs and folly of men were 
not notorious in numerous and various in- 
ſtances, one would be apt to wonder, that 


any ſhould offer to ſupply the ſuppoſed 


defect of inſtructions from heaven, which 
inſtructions , they themſelves acknowledge 
not only to come from heaven, but alſo to 
be compleat, and ſufficient to guide us 
thither ; to ſupply, I ſay, the ſuppoſed deſect 

” of 


( 26 ) 
of theſe, which yet they own to have no 
defect at all, with human compoſitions, the 
doctrines of mere men. Yet, this is done 
even by pious and learned men, who cannot 
do it without the 3 * _ 
themſelves. | 


But many are apprehenſive of the moſt 
dangerous, and even deſtructive contentions, 
of the greateſt and moſt dreadful diſorder 
and confuſion, if no one ſhould be obliged 
to ſubſcribe to che articles. 


I am ſenſible of the miſchievous effects 


of bigotry ; and that the word church, will 
excite the zeal of many, who do not un- 


derſtand the meaning of it. But, as J have 
already ſaid, I do not apprehend ſuch diſ- 
turbance and diſorder, as ſome think wil 
probably follow from the removal of the 
articles. I think, government is ſtrong 
enough to prevent, or eaſily to ſuppreſs a 


rebellion; and that the complaints of 
Ignorant and wrong-headed men, who do 


not ſufficiently know how to value and uſe 
the 


> no 
the 
lone 
not 


With 


noſt 
Ons, 
der 


„ 
tlie ſeripture, would ſoon be at an end and 
forgot. The alteration propoſed” is ſo rea- 
ſonable and ſo ſmall, that 1 doubt not we 
mould all ſoon acquieſce in it. Nor can I 
think that we are ſufficiently reformed 
without it. Can we be fo whilſt we reach 


for detirines the commandments of men, and 


inſiſt as much upon human authority, even 
in religion, as divine? 


And pray, 1 good have theſe 3 
articles ever done us, or can they do us ? 
Do they inſtruct us? No. 11 is owned, we 
find; in one of them, that the ſcripture 
contains all things neceſſary to ' falvation : 
and we may well conclude it does, becauſe 
it came from God, and was given by him 
to prepare us for heavenly felicity. Can 
we then ſet too great a value upon it? and 
ſhould we ſuppoſe human opinions and in- 
ſtructions of equal weight and importance 
with the word of God, and require the 
aſſent of men to the former, as much as 
to the latter? . Is not this depreciating the 
ſcripture, and every way unworthy of a 


chriſtian ? 5 | 
1 E Our 


„ , 
Our bleſſed Saviour ſpared no pains to 
perſuade men to be members of his church; 
yet too many chriſtians had rather retain 
what they cannot fairly deny to be very 
exceptionable, than admit learned and pious 
men into the church, or into the miniſtry 


of it, who ſcruple to comply with ſuch a 
thing. 


We ought to be more cautious of adding 
our own opinions and conceits to the word 
of God, than of offending men by not coni- 
plying with their notions, or aſſenting to 
their doctrines. And if all men were ſo, 
ho one would be ſtiff and obſtinate in re- 
quiring others to ſubſcribe to what he him- 
ſelf acknowledges not to be neceſſary to 
ſalvation. Whoever acts thus, contradicis 
himſelf: for if what he requires another to 


| ſubſcribe to, be not neceſſar y to ſalvation, 
what reaſon can he give for requiring the 


ſubſcription? 


St. Paul moſt juſtly cautions us againſt 


cauſing a weak brother to offend: and, 


methinks- 


1 
methinks, they ſhould take particular notice 
of his caution who are reſolved not to 
part with that which they themſelves can 
not heartily approve of, to ſatisfy the con- 
ſciences of men who might be great orna- 
ments, and of great uſe, to our church, 
which church theſe perſons are zealous for. 


It is reaſonable to give up ſomething of 
real value, rather than hinder ' perſons of 
worth, and ſuch as would do much good 
in an office, from accepting of the office. 


— 


It is no credit to any ſociety to be afraid 


of being reformed and made better, or to 
part with any thing that is inconvenient 
and diſgraceful to it. And this. is certainly 
the caſe of our thirty-nine articles, which 
can do us no good, which give offence- to 
wiſe and good men, and are a ſtanding 
diſgrace to us. | 9 


The more ſtrictly our church adheres te 
the doctrines of ſcripture, and the more 
careful and zealous ſhe is in maintaining 
the dignity and uſe of theſe doctrines, and 

| E 2 not 


TW ann . — — — 
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not ſuffering any other doRrines to be con- 
ſidered as of equal worth, authority, and 
uſe, with theſe ; the more pure and perfect 
a church ſhe is, the more to be eſteemed 
and valued. And therefore it is very abſurd 
to think ſhe can be any way injured and 
diſgraced by removing a nuiſance, a ſet of 
articles which were never of any uſe to 
her, and the very requiring ſubſcription 
to which is a W to the {crip- 
ture, 


| It is a perpetual reflection upon our un- 

| derſtanding, or our integrity,” to require 

N ſubſcription to that which we own is not 

Wi ſcripture, and which we have reaſon to be 
aſhamed of. 


118 It is not to be 88 that ſuch im- 
| erfect and defective creatures as we are 
ſhould be reformed entirely, and all at once, 
from groſs errors and abſurdities contracted 
by degrees, and long continued. 


The authority of the church to dictate 


| doctrines to be received and maintained, is 
| the 


6313 

the very foundation of popery. From this 
uſurpation of the authority of Chriſt pro- 
cced all the corruptions of the church of 
Rome, which have ſo defiled and diſguiſed 
her, that it is difficult to diſcern her to be 
a chriſtian church. She takes upon her to 
interpret the ſcripture for her members and 
devotees; and we are continually blaming 
her for it. But do we not the ſame when 
we appoint doctrines or articles to be re- 
ceived and ſubſcribed, and inſiſt upon the 
reception and continuance of them, and 
ſubſcription to them ? 


It is urged, that if fubſcription to them 
1s no longer inſiſted upon, there will be 
variety of doctrines and opinions delivered 
by different preachers. And is it not ſo 
now? and was it not always ſo? Is it not 
ſo even amongſt the papiſts? Do they, 
with all their boaſted union, agree in inter- 
preting the ſcripture? Have not they va- 
rious ſects and opinions in their church? 


You cannot but be: ſenſible that com- 


mentators of character and eminence differ 
from 


— 


( 32) 

from one another: nor can you expect it 
to be otherwiſe as long as they are men. 
Nor is there the leaſt probability of more 
difference of opinion, or more freedom 
taken in delivering ſuch difference from the 
pulpit or the preſs, if we were got well rid 
of our articles, than there is now. 


We all claim and make uſe of the right 
of ſpeaking and writing as we think, tho' 
we ſometimes deny it to one another. Let 
us be ingenuous, and freely ſuffer one 
another to uſe the liberty we, on all occa- 
ſions, uſe ourſelves, 


And, pray, of what uſe are our articles 
if they reſtrain no one from ſpeaking or 
writing his opinion, as is moſt evidently 


the caſe? And if they reſtrain any perſon 


from one or the other, they probably would 
do more harm than good; they would 
abridge the liberty we all claim for our- 
ſelves, however unwilling ſome of us are 
to grant it to others. 


The 


( 8-3 


T he cauſe of truth cannot ſuffer from 
free inquiry. It was that which delivered 
us from popery 3 it is that which improves 
all arts and ſciences; and without it men 
are more or leſs barbarians, 


Every diſcouragement to this is an af- 
front to reaſon and common ſenſe; and 
proceeds from mere ignorance, or inſolent 
tyranny. This we are plainly ſenſible of 
when we feel the effects of it ourſelves ; 
and are therefore greatly pitiable for our 
ignorance, or entirely inexcuſable for our 
barbarity, if we refuſe others the liberty of 
enquiry, in any degree, or lay any reſtraint 
upon them from uſing their reaſon and 
underſtanding for the encreaſe of their 
knowledge, and Improvement of their 
minds. , 


Why ſhould we be afraid of knowing 


too much, or diſcourage any one from 


farther enquiries than he has hitherto made; 
eſpecially in religion, the beſt and nobleſt 


W <mployment of our reaſon, and the greateſt 


glory 


„ 

glory of our nature? We need not fear 
being too knowing, | too wife, dr too good. 
Nor ſhonld we endeavour to hinder others 
from making ſtill farther improvements 
and advancements in the beſt and moſt 
important kind of knowledge; nor tie 
them down to particular opinions or doc- 
trines, whether true of falſe; which is as 
much as to ſay, Hitherto you ſhall go, and 
no farther; you ſhall not be wiſer or 
more knowing than theſe doctrines will 
permit you to be; which probably will not 
be going far in knowledge. For he who can 
think this reaſonable, doth not ſeem to have 
gone far himſelf; or at leaſt not to have 
feen clearly, and judged well of things; or 
(which is much worſe) muſt be of a ty- 
rannical difpoſition, and reſolved to enſlave 
the ſouls and underſtanding of others; 


He who has a juſt ſenſe of the infinite 
value of religious knowledge, and at the 
ſame time ſuch a ſhare of humanity as every 
one ought to have, will be very caution: 
of doing any thing that tends to hinder 

improve- 
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Improvement in the knowledge of religion; 
And every chriſtian ſhould -be careful to 
avoid that which at all depreciates the holy 
ſcripture, or which may leſſen the regard that 
every one ought to pay to ſacred doctrines · 
And dath not the requiring the ſame regard 
to the words of men, which we pay to 
thoſe of God, or requiring ſubſcription to 
the former as ſtrictly at leaſt as to the 
latter, put them upon;a par, and treat them 
as equally facred ? IS this ym Toll, or 
rational? WEE oo 


And why ſhould we be fo very cautious 
as many of us are of making alterations; 
or at all afraid of altering for the better ? 
I do not ſee any harm mere alterations 
can do us. If we change any thing for 
what is barely as good, we are but where 
we were, and have only given ourſelves 
needleſs trouble. If we change for ſome- 
thing better, we gain an evident advantage 
by the change, and therefore it would be 


abſurd to object to it. And if we only lay 
F aſide 
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aſide what is entirely needleſs and uſeleſs, 


we certainly act wiſely; and if we part 


with that which is not only. uſeleſs, but 
ſubjects us to difficulty and inconveniences, 
we act more wiſely ſtill, and muſt ſoon 
find relief and advantage from our prudent 
conduct, i 


7 


This is moſt evidently our caſe: we are 
incumbered with a parcel of articles that 
can do us no good, that can make us 
neither wiſer nor better; and, it is well 
known, have expoſed the clergy to ſevere 


reflections as ſubſcribing to what they can- 
not believe, if they fairly conſult either 


reaſon or ſcripture, Methinks we ſhould 
be glad to get rid of ſuch an incum- 
brance; and if we are ſenſible of our 
own intereſt, or that of the church, we 


certainly ſhall. 


Can any good reaſon be thought of 
why we ſhould not content ourſelves with 
the ſcripture as the only rule of our faith; 

| and 


p N y E 95 R PP 
e F ˙ A SR ae Ly „ R 5 þ 2222 8 * 2 5 
1 5 CCC a A A do £574 * b * 4 : Ns 

* * * 6 * . 


| & Ds RS 0 n 


* 
| AO | 


— 


| ( 7) 
and make an infinite difference between 
the doctrines of God and thoſe of men? 
Are we not as ſafe, and as likely to avoid 
error, by adhering punctually to inſtruc- 
tions from heaven, as by aſſenting and 
ſubſcribing to doctrines or articles, deliver- 
ed by thoſe whom we know to be fal- 


lible? 


They may call them ſcripture doctrines. 
Suppoſe they are ſo: are they not as well 
and as plainly expreſs'd in ſcripture. as all 
the wiſeſt men upon earth can expreſs 
them? And if fo, is it not better, more 
juſt, more decent, more pious, and more, 
ſafe, to take them from the word of 
God, than from the inſtructions of 


men ? 


It is going much farther than I dare 
_ I go, to infiſt upon any human inſtructionis 
f 2 much, as upon thoſe of the bible, and 


*  feems, at the ficſt view, to be much farther 
7 2 than 


- * 
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chan any man ought to go; and may he 


who goeth ſo far have no follower, 


As we are chriſtians, we ſhould be guided 
rather by the ſcripture, . than any inſtruc- 
tions not taken immediately from thence, 
As far as we act according to the inſtruc- 
tions of ſcripture, we are certainly ſafe, 
and in the right. But when we take any 
other guide, we may err and wander out 


of the way of truth and picty. 


As long as we have our bible, we have 
a ſure guide to heaven. But can we fay 
the ſame of fallible men? and is it rational 
and juſt to depend entirely upon the truth 
of what they ſay ? 


What reaſon can be given why we ſhould 
not depend rather upon ſcripture doctrines, 
than any other, for ſacred truth? Is it not 
indeed moſt evidently abſurd to pay as great 
a regard to what is ſaid by fallible men, 
as what is faid by the infallible God? 


Let 


y he 
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any 
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| Let men interpret the ſcripture as they 


can; and expreſs their ſenfe of it with the 
utmoſt freedom: this tends to our im- 
provement in the knowledge of the facred 
writings, But let none claim an aſſent to 
their interpretations, but upon fair con- 
viction, and ſatisfactory proof; nor com- 
mand an aſſent or ſubſcription to any doc- 
trine of thoſe whom they own to be fal- 
lible. | f 


This is an affront to our underſtanding 3 
and even more abſurd than the demand 
the papiſts make of our aſſent to the doc- 


trines of their church, becauſe they declare 


that church to be infallible. 


Let us be conſiſtent with ourſelves as 
chriſtians, and as proteſtants: which we 
cannot be if we inſiſt upon an implicit be- 
lief of any thing, but the bible. And we 
may ſatisfy ourſelves in our adherence to 
that, when we underſtand it as well as we 
can, and do our beſt to live up to the com- 
mands of it, y 3 


Nor 
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Nor need we fear any bad conſequence 
of permitting others to interpret the holy 
writings in their own way, ſince we are at 


liberty to anſwer them if we think them 


miſtaken, And indeed, with what face can 
we refuſe this liberty to others, whilſt we 
claim it for ourſelves ? 


I am fully perſuaded that no harm, but 


much good, will be conſequent upon de- 


manding no aſſent or ſubſcription to human 
doctrines, but leaving them to be received 
or rejected, as they may deſerve, or the 
hearers or readers of them may think they 
deſerve. And ſurely no chriſtian will ſay, 
that we can think or ſpeak too only of 
the holy Ns. 


Let us ever diſtinguiſh juſtly between 
human and divine writings, and retain a 
juſt abhorrence of depreciating the latter, 
even in our thoughts, and of paying near 
ſo great regard to the opinions of men, as 
to the doctrines of God, 


Let 
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| ( 41 ) 

Let us, on all occaſions, diſcourage every 
uſurpation of the authority of God and 
Chriſt; and ſuffer no fallible man to dic- 
tate religion to us; but take our religion 
from the bible, and be content with that, 
and thankful for it, read it carefully, and 
uſe the rational means of underſtanding it, 
and never be inſlaved by the doctrines of 
thoſe, who teach for doctrines the command- 
ments of men. 


I am, REVEREND SIR, 


Your humble Servant. 
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